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nennen. Die Medienwirksamkeit und Forderung des Tourismus und damit der wirtschaft-
liche Nutzen sind nicht der einzige Bedeutungsinhalt.

Die in seiner Studie verwendeten Analysekriterien beziehen sich auf den &ffentlichen
Raum, weil es, so schreibt S., kaum Quellen gebe, um die Meinungen der Biirger zu er-
schlieen. Meiner Meinung nach ist oral history mittlerweile aber eine so anerkannte Me-
thode, dass es durchaus moglich wire (z. B. in einer weiteren Studie), die Erkenntnisse da-
hingehend zu erweitern.

Nach meinem Kenntnisstand ist Vasilijus Safronovas der erste Wissenschaftler, der aus
den bestehenden theoretischen Ansétzen zu Erinnerungskultur und Diskursanalyse ein wis-
senschaftliches Konzept zur Untersuchung von Identitéten in der Vergangenheit zusam-
mengestellt hat. Dieses kann auch der Ausgang fiir weitere Forschungen sein. Er schopft
aus einer immensen Vielfalt an Quellen unterschiedlicher Art in mehreren Sprachen.
Dadurch, dass die Studie auch auf Litauisch' (und Polnisch)® erschienen ist, trigt S.
unmittelbar zum wissenschaftlichen Austausch bei.

Wien Anne Mareike Schonle

VASILIUJUS SAFRONOVAS: Praeitis kaip konflikto Saltinis. Tapatybés ideologijy konku-
rencija XX amziaus Klaipédoje, Vilnius 2011.

DERS.: Przeszlo$¢ jako zrodto konfliktu. Konkurencja ideologii tozsamosci w Kilaj-
pedzie XX wieku, Olsztyn 2012.

Whose Memory? Which Future? Remembering Ethnic Cleansing and Lost Cultural
Diversity in Eastern, Central and Southeastern Europe. Hrsg. von Barbara T6rnquist-
Plewa. (Studies in Contemporary History, Bd. 18.) Berghahn. New York — Oxford 2016.
VIII, 233 S., T11. ISBN 978-1-785-33122-0. ($ 95,—.)

Recent years have witnessed a veritable boom in trans-border memory studies, not least
with respect to how Germans and Poles have selectively remembered and commemorated
their troubled 20th-c. history.' On the basis of a 2011-13 Lund University project, Barbara
Tornquist-Plewa has edited a collection that explores the aftereffects of ethnic
cleansing on communities in postwar Poland, Ukraine, Czechoslovakia, and Yugoslavia
with attention to transnational perspectives and post-memory commemoration by succes-
sive generations who did not experience the forced migrations in question. Above all, each
case analysis features ‘how people who took over the places that belonged to the expelled
and murdered relate to this experience’ (p. 3), both in how they appropriate physical
spaces they inherited and (to a lesser extent) identify with those who once lived there.
Looking to ceremonies, monuments, speeches, and oral history, each regional chapter ex-
plores how vanished groups have been blamed or redeemed, how official and public me-
mory have agreed, vied, and evolved. Unfortunately, the editor concludes, in no instance
was reconciliation ‘yet at a very advanced stage’ (p. 221). The region’s political shift to the
right has freshly politicized memory debates at the same time that local leaders merely sell
a ‘redeemed’ cosmopolitan memory of the former world to Western politicians and tour-
ists.

Most of the book’s findings are permeated with cynicism about official objectives and
resilient exclusionary-national mythologies. The one exception may be the editor and Igor
Pietraszewski’s oral history of elderly residents of Wroctaw (Breslau), which asserts

' Particularly informative collections include KRISTIN KOPP, JOANNA NIZYNSKA (eds.):

Germany, Poland and Postmemorial Relations: In Search of a Livable Past, New York
2012, and JUSTYNA BIENEK, PIOTR KOSICKI (eds.): Re-Mapping Polish-German Histor-
ical Memory: Physical, Political, and Literary Spaces since World War II, Blooming-
ton 2011.
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that since 1989 Wroctawians have hungered to make meaning from the city’s prewar past,
perceiving it as an historically multiethnic place whose nationality changes like a chame-
leon. Of course, it is risky to take the elderly interviewees at their word, because memories
change. For instance, how can it be that mention of the lost Polish city of Lwow was
always ‘snuffed out’ under communism (p. 22), when the regime prominently established
icons from Lwow (notably the Fredro statue beside the city hall)? A lifetime of political
change and shifting memories inevitably color childhood perceptions.

Less optimistic is Tomas Snie gon’s assessment of public discussion surrounding four
Czech monuments to the massacre of Sudeten Germans in the aftermath of World War II,
which failed to offer the ‘clearing of conscience’ desired by Charter 77 reformists amid a
pervasive anti-German sentiment which would seem to continue and gain power from
communist-era taboos and martyrology. At each of these rare memorials, officials admitted
that Germans could be victims; but this was always in the context of highly political cir-
cumstances (such winning Czech admittance to the EU) and failed to express any ‘feeling
of loss of the Sudeten German fellow citizens’ (pp. 69-70). In like manner, Eleonora
Narvselius argues that, for the Ukrainian majority of L’viv, emphasis on interwar mul-
ticultural Lwow is chiefly an international marketing gimmick, a form of political expedi-
ency rather than moral obligation, ‘a globalized cultural-political parlance suitable for ad-
dressing external audiences first and foremost’ (p. 76). Polish legacies remain locked into
the stereotyped caste of colonial (even bourgeois) oppressor of the exploited and sup-
pressed Ukrainian nation. Hence, although absence is recognized, even the remaining Pol-
ish minority is excluded from forging identity in a city whose marketed cosmopolitanism
lacks concrete recognition of why it had been multiethnic. As in L’viv and Wroctaw, Nik-
las Bernsand finds that during Chernivtsi’s 600th in 2008 anniversary the lost Habsburg
multiethnic fabric (celebrated as Bukovinian Tolerance) failed to problematize how this
harmony had once flourished between diverse ethnic communities. Emphasis on Romanian
music, Polish food, or Jewish history offered ‘little extensive reflection or interpretation of
what the past might mean for the present-day inhabitants of the city’ (p. 136). Here too,
absence of moral regret at the loss of most former inhabitants paralleled exploitation of an
imagined Habsburg heritage to further political goals, in this case Ukrainian EU integra-
tion.

More extreme still is contemporary Zadar in Croatia, where Tea Sindbak Andersen
illustrates the ‘story of absence’ in which the former Italian majority is largely expunged
from press and historical discussion (p. 144). Like the obsession with German oppressors
in Wroctaw or Polish oppressors in L’viv, commemoration of Italian legacies usually
dwells on fascist oppression and war crimes. Not unlike the chameleon narrative for Wroc-
taw or selective cosmopolitanism for L’viv, Zadar’s official narrative draws on Roman,
Illyrian, Habsburg, Slavic, and other usable cultural contributions without serious moral
regret that most of the former population is gone. Memories of the Zaratini ‘are drowned
under more attractive memories that evoke romantic images of glorious moments in Eu-
ropean history—Roman civilization, the golden days of Byzantium, the Venetian Renais-
sance—for citizens and tourists alike’ (p. 153). Darkest of all may be Dragan Nikoli¢’s
analysis of the bridge over the Drina in ViSegrad—Ilauded as a UNESCO heritage site
valuable for all humanity, but also a site where the town’s Bosniak majority was mas-
sacred by Serb neighbours in the early 1990s. Particularly disturbing were the author’s
interviews with far-right demonstrators, who defended 1940s fascists and 1990s war crimi-
nals for protecting the nation. Whereas memorials abound to fallen Bosnian Serb soldiers,
no monument exists to the fallen Bosniaks apart from the bridge itself, which is already
appropriated for more usable memories.

Reflecting upon the diverse findings in this book, it is worth pondering whether it is
ever possible to ‘master’ the traumatic legacies of forced migration. Memory may not be
served by a meager collection of half-hearted and hidden memorials to massacred Sudeten
Germans, nor is it satisfying to witness commercialization of cosmopolitan nostalgia for
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outsiders in comfortably homogenous cities like Wroctaw or Chernivtsi. The triumphal
statue of Stepan Bandera beside the formerly Roman Catholic Habsburg church in Lwow
should disturb propagandistic notions that the city has dealt with its past. Nevertheless,
even commercialized or deeply circumscribed efforts to grapple with historic forced
migrations are welcome if the alternative is silence. Perhaps even problematic gestures can
stimulate grassroots discussion about what has been lost in a contemporary Europe (not
just Eastern Europe) that too often succumbs to the blinding allure of exclusionary nation-
alism. Whether in Germany or lands to the East, can the politics of memory ever satisfy
after past atrocities? One should strive to counter lapses in the politics of commemoration,
but mastery of the past will always be elusive.
Washington, DC Andrew Demshuk

Jews in Eastern Europe. Ways of Assimilation. Hrsg. von Waldemar Szczerbinski
und Katarzyna Kornacka-Saretlo. Cambridge Scholars Publishing. Newcastle upon
Tyne 2016. XXIII, 207 S. ISBN 978-1-4438-8523-2. (£ 47,99.)

Der von Waldemar Szczerbinski und Katarzyna Kornacka-Sareto hrsg. Sam-
melband enthélt Beitrdge von Mitarbeiter/inne/n eines am Institut fiir Européische Kultur
der Posener Adam-Mickiewicz-Universitit mit Standort in Gnesen (Gniezno) angesiedel-
ten Seminars fiir die Kultur des Européischen Judaismus (Zaktad Kultury Judaizmu Euro-
pejskiego). Absicht der Verfasser/innen ist es, dem Leser die Einstellungen von Juden ,,ge-
geniiber anderen Gesellschaften, Gemeinschaften und Vélkern® ndherzubringen, die ,,mit
den Juden im gleichen Land gelebt haben® (S. ix). Somit geht es um den Prozess der Assi-
milation, also einer Offnung der jiidischen Gemeinschaft fiir die Kultur der Mehrheitsge-
sellschaft und deren Neuerungen. Im Osten Europas war eine solche Anpassung weitaus
weniger ausgepragt als im Westen Europas.

Der Theologe Szczerbinski blickt in diesem Sinne auf ,,Assimilationsprobleme* polni-
scher Juden nach ihrer Einwanderung in Israel, wo sie als Fremde hétten beginnen miissen,
ehe sie in ihrer neuen Heimat heimisch wurden. Dieser Beitrag beruht auf einem schmalen
Ausschnitt der zeitgendssischen Forschungsliteratur, darunter einem 2013 erschienenen,
wegen seiner antijiidischen Tendenzen umstrittenen Buch von Ewa Kurek.

Im Folgenden, Archivquellen beriicksichtigenden Aufsatz beschiftigen sich Vladimir
Yulievich Rabinovich und Liubov Sergeevna Kletnova aus Irkutsk mit dem ethno-
kulturellen Typus der Juden Sibiriens. Unter der Uberschrift ,,Assimilation, Integration,
Multiculturalism: An Ethnolinguistic-Communicological Perspective® legt Eliza Grze-
lak einen Essay iiber die Ergebnisse ihrer Untersuchungen iiber Vorurteile und soziale
Angste vor. Sie verbindet dies mit der im gegenwirtigen Polen wenig realistischen Forde-
rung nach einer ,,wahrhaft multikulturellen Gesellschaft”, um eine ,,friedliche Koexistenz
unterschiedlicher ethnischer Gruppen in Polen” zu ermdglichen (S. xv). Malgorzata
Grzywacz befasst sich mit den Juden aus der Provinz Posen, die es nach Deutschland
verschlagen hatte und die in den 1920er Jahren meist in Berlin, Hamburg und anderen Me-
tropolen lebten. Sie interessiert vor allem, aufgrund welcher Assimilationsstrategien es ih-
nen in der Weimarer Republik gelang, dort eine neue Heimat zu finden. Ela Bauer fragt
in ihrem Beitrag iiber Nahum Sokolow danach, welche Bedeutung die Assimilation fiir die
jidische Emanzipation in den polnischen Gebieten an der Wende vom 19. zum 20. Jh. hat-
te, und zieht dafiir sowohl hebrdisch- als auch jiddischsprachige Quellen heran. Mit ,,Theo-
dor Herzl: From Assimilation to Urjiide* [sic] befasst sich Artur Kamczycki in einem
anthropologischen Versuch iiber die Asthetik des friihen Zionismus — einem Thema, mit
dem er 2009 promoviert wurde. Er geht aus von einer Fotografie in den Bestéinden des
Warschauer Jidischen Historischen Museums, die mit anderen Aufnahmen verglichen
wird. Am Ende kann Kamczycki feststellen, dass die bildliche Darstellung Herzls sich in-
nerhalb weniger Jahre wandelte und orientali(sti)sche Merkmale aufnahm. In diesem neu-
en visuellen Typus habe sich der Wunsch der Zionisten nach der Wiederbelebung eines



