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Der Raum Bohmen wird durch die Beitrdge von Marie Bldhova und Uwe Tresp
vertreten. Blahova widmet sich der stddtischen und biirgerlichen Geschichtsschreibung im
Spétmittelalter, wobei sie betont, dass die bohmischen Stadtchroniken zwar von Stadtbe-
amten stammten, jedoch private Arbeiten gewesen seien. Tresp betrachtet die Chronik der
Stadt Elbogen als Argumentationsschrift im Konflikt mit dem Pfandherrn Sebastian
Schlick um 1500.

Als nichste Region ist Sachsen mit drei Beitrdgen vertreten. Christoph Fasbender
présentiert das reiche Spektrum stadtischer Historiografie im spétmittelalterlichen Sachsen
und weist auf notwendige Arbeiten im Bereich der Stadtbiicher und Notaten hin. Andrea
Kramarczyk befasst sich mit dem Chronisten und Humanisten Paulus Niavis (gest.
1517) in Chemnitz und Bautzen und stellt dessen Bildungsprogramm vor. Jens Klinger
présentiert die Wecksche Chronik im Rahmen der friihen Dresdner Stadtchronistik. Deren
Verfasser, Anton Weck (1623-1680), sammelte verschiedenste Nachrichten, Urkunden und
Notizen und kompilierte hieraus seine Chronik.

Mit Schlesien beschiftigen sich Gudrun Roth und Roland Czarnecki. Wahrend
Roth sich mit Peter Eschenloers lateinischer Historia Wratislaviensis befasst und Ord-
nungsprinzipien beschreibt, widmet sich Czarnecki dem Namslauer Chronisten Johannes
Froben; dessen Chronik umfasst den Zeitraum 1347-1509. Er hebt hervor, dass die Ar-
beitsweise Frobens und Eschenloers sich hinsichtlich der Kompilation verschiedener Quel-
len und Gattungen dhnelten.

Trotz des Fehlens eines Registers bildet der Tagungsband ein breites Forschungsspek-
trum zur Stadtchronistik mit Bezug zum Raum Ostmitteleuropas seit dem Spéatmittelalter
ab. Auf eine breite theoretische Grundlegung oder Forschungsdiskussion wird weitgehend
verzichtet. Der Band ist durch seine gro3e rdumliche Weite besonders geeignet, Desiderate
der Forschung aufzuzeigen sowie die Erforschung interurbaner Verflechtungen anzuregen.
Raus Forderung nach der ErschlieBung der Stadtchroniken als Quellen fiir vielschichtige
Verbindungen europidischer Stiddte untereinander sollte neue Forschung, gerade im ost-
mitteleuropédischen Raum, anstof3en.

Bonn — Hennef (Sieg) Marcus Wiist

Natalia Nowakowska: King Sigismund of Poland and Martin Luther. The Refor-
mation before Confessionalization. Oxford University Press. Oxford 2018. X, 279 S. ISBN
978-0-19-881345-3. (£ 65,—)

Natalia Nowakowska has written an excellent, ground-breaking book, couched in
revisionistic terms. I enjoyed reading it immensely. It has given me much to ponder—and,
as I am slowly realizing, much of my own work has circled around but never gotten to the
core (if there is one) of the peculiarities of Polish tolerance in the age of religious reforms.

The purportedly revisionistic argument is convincing and important: tolerance in the
first stages of the Reformation in Poland, i.e., practically from the time of Martin Luther’s
break with the Roman Church to the death of King Sigismund I (1548) was something
quite different from that which followed. It was “pre-confessionalized,” which, as we will
become convinced, meant quite a lot. That is to say, Sigismund (and others) were still liv-
ing with late medieval notions of what constituted the catholic (with a small “c,” i.e., uni-
versal) church. Membership in that church included “schismatics”—and Sigismund was
better acquainted with those than most of his contemporaries, given the large numbers of
Eastern-rite Christians who had long been living within his inherited realms—but excluded
the few real heretics. This church was based on a “specific ecclesiology” (p. 13), and the
major part of N.’s revisionism is to focus not only on realpolitik as the explanation for
Sigismund’s tolerance (as in the reigning Polish model), but also to try to get at “the un-
derlying religious-cosmological assumptions” of Sigismund I and his elites (p. 11). In this
ecclesiology, membership in the church was defined by adherence to a unity based on “the
historic consensus of the Christian people” (pp. 116-117). This consensus came about
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through councils and heated discussions and offered much room for questioning the
boundaries of that consensus—Erasmus being only one of the last and most conspicuous of
this sort of catholic. As Sigismund I would put it, “Permit me to be king of the sheep and
the goats” (pp. 115-117); which was repeated by King Stefan Batory (reigned 1575-1586),
who was living in a different, highly confessionalized Europe, including his own Com-
monwealth of the time). When this view is carried to its extreme (and revisionist works
push things to extremes by their very nature), one gets the impression that in this early
period only Luther and his immediate circles were “confessionalized,” that the rest, for
various reasons, were testing Lutheran ideas.

King Sigismund I issued several, seemingly draconian anti-Lutheran decrees (against
spreading Lutheran ideas, against owning and reading Lutheran books, against sending
sons to Lutheran universities, with Wittenberg at the top of the list), all of which his sub-
jects seem to have consistently ignored or skirted around. Except for the famous case of
Katarzyna Melchiorowna, who was burned at the stake in the Cracow Town Square in
1539 (and she had converted to Judaism—*“a Christian was not a Jew”, p. 168), Sigis-
mund’s only bloody reprisals (practically only punishments) were against the leaders of a
famous social revolt from below. “The only Lutherans executed on royal orders, or
actively hunted down, were the Danzig rebels after 1526 (p. 131). In other words, ideas
could be freely and publicly considered, so long as social peace and order remained intact.

The reader familiar with the situation in other parts of Europe, especially to the west,
will constantly be saying to him- or herself: “but, but ... this sounds familiar.” N. is
remarkably well versed in the literature on other cultures of the time and does a wonderful
job of putting the early Polish Reformation in its wider European context—throughout the
book. She has thus set up a bit of a straw man in allowing some readers to think that this
book is again about Polish exceptionalism in the model of Janusz Tazbir’s now half-cen-
tury-old, still pioneering, but increasingly problematic, Paristwo bez stoséw'. Thus, the
rabbit she pulls out of the hat toward the end will come as no surprise to many experts in
the Reformation in the West.

The author is absolutely correct, however, about certain aspects of her revisionism, spe-
cifically Polish historiography. This is the first comprehensive treatment of the “Lutheran
Moment” (p. 3) of the Polish Reformation since 1911. It was preceded by two “magiste-
rial,” (p. 4), though confessionally and nationally biased monographs.” Further, for various
reasons (including politics), the period has been largely neglected in the otherwise out-
standing Polish body of Renaissance and Reformation studies.” To put it in stark terms, the
early period, the one N. sees as a pre-confessionalized “Lutheran Moment” (p. 3), has been
treated as a sort of false start, with the real age of reforms beginning with the turn to Cal-
vinism and all the flavors of Antitrinitarianism that flourished for a time beginning with
the reign of the last Jagiellon, King Sigismund August II (reigned 1529 to 1572). This

' JANUSZ TAZBIR: Panistwo bez stosow: Szkice z dziejow tolerancji w Polsce XVI-XVII

w. [State without Stakes: Sketches from the History of Tolerance in Poland, 16th-17th
c.], Warszawa 1967.

JULIAN BukowskI: Dzieje reformacyi w Polsce od wejscia jej do Polski az do jej
upadku, wedlug najnowszych zroédel. Cz. 1: Poczatki i terytoryalne rozprzestrzenienie
sie reformacyi [The History of Reformation in Poland from its Entry to Poland until its
Decline, According to the Newest Sources. Pt. 1: The Beginnings and Territorial
Spreading of Reformation], Krakow 1883; THEODOR WOTSCHKE: Geschichte der Re-
formation in Polen, Leipzig 1911.

One need only mention Stanistaw Kot’s pioneering pre-war journal Reformacja w
Polsce [Reformation in Poland] and its worthy post-war continuation Odrodzenie i
Reformacja w Polsce [Enlightenment and Reformation in Poland] and the eminent
scholars gathered around them.
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book fills a huge gap, does it excellently, and sets up the question of the differences in the
nature of Polish tolerance in the pre-and post-confessionalization periods. Then, in the
latter period, lines were much more strictly drawn, and there really was something to be
tolerated (or not).

Now for the usual quibbles. This is precisely the sort of book my colleagues who work
in the cultures and societies to the West are desperately awaiting—a more than welcome
addition to the thin list of sophisticated studies in a language they can all read. The book
might have been structured somewhat differently in a way that would help them without
diminishing its important place within the specifically Polish discussion. First, why limit
the book to the Polish Crown? This was a phenomenon that, to some extent, took in the
entire Polish-Lithuanian Commonwealth, and the exclusion of the Grand Duchy should
have been justified, or at least made clear. Second, Western and general Polish readers
need to understand that this Poland is not today’s Poland. Third, a much clearer discussion
of the huge distinctions between the Two Prussias (Royal and Ducal), both with intimate
but quite different relationships to the Polish-Lithuanian Commonwealth, and especially to
its ruler, as well as the fraught but important relationships between the two, would have
helped. This issue is dealt with piecemeal, assuming detailed knowledge on the part of the
reader, and is not unproblematic in this treatment. More could have been said about
Albrecht and his university and presses as centers for Lutheran learning and propaganda
for “Poles,” but also for Lithuanians and the Balts in general. My “Western” colleagues
will welcome this book eagerly, but they could have benefitted from it more.

These issues aside—and they are important as quibbles go—this remains a truly path-
breaking work. It is based on a command of a large primary and secondary printed and
manuscript literature. It will be a must read for specialists in the history of the early
modern Commonwealth, and, most welcome—I can’t stress this enough—for important,
serious scholars of the Reformation and the Counter-Reformation who lack the languages
and training (how could they get it), but are plagued by a gnawing suspicion that some-
thing important was going on “over there,” about which they hear only faint echoes (and
here I think fondly of many conversations with my dear colleague Thomas A. Brady, Jr.).

Berkeley David Frick

Lexikon der Studenten aus Estland, Livland und Kurland an européischen Universi-
titen 1561-1800. Bearb. von Arvo Tering unter Mitarb. von Jiirgen Beyer. (Quellen
und Studien zur baltischen Geschichte, Bd. 28.) Bohlau Verlag. Kéln — Weimar — Wien
2018. 940 S. ISBN 978-3-412-51134-0. (€ 130,—.)

Der estnische Historiker Arvo Tering hat einen Grofiteil seiner wissenschaftlichen
Tétigkeit den Forschungsgebieten Peregrination und Prosopografie gewidmet — also der
akademischen Wanderung und der Analyse bestimmter Personengruppen —, mithin Teilge-
bieten, deren Ansehen innerhalb der zeitgendssischen Wissenschaftsarithmetik nicht allzu
hoch ist. Dennoch hat er sich unbeirrt und beharrlich dieser akribischen Sucharbeit ver-
schrieben und sich auch nicht durch seine mittlerweile vollstandige Erblindung von seinem
Weg abbringen lassen. Nachdem ,,als erstes sichtbares Ergebnis“ (wie es hier auf S. 5
heif3t) vor zehn Jahren seine iiber 800 Seiten starke estnischsprachige Monografie ,,Estlén-
der, Livldnder und Kurldnder an européischen Universititen 1561-1798“! erschienen ist,
folgt nun deren Herzstlick bzw. Materialbasis: ein biografisches Lexikon zu ca. 6 000 Per-
sonen aus dem baltischen Raum, die sich innerhalb von knapp zweieinhalb Jahrhunderten
in Europa ihre akademischen Sporen verdient haben.

' ARvO TERING: Eesti-, liivi- ja kuramaalased Euroopa iilikoolides 1561-1798, Tartu
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