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Polnische übersetzt wurden, wie beispielsweise Das Masurenbuch, sondern behandelt auch 
dem polnischen Leser unbekannte Bücher wie Masurenblut und Der Bruchhof. Ein Roman 
aus Masuren. O. lenkt den Blick dabei besonders auf die Schilderungen der masurischen 
Natur und schlägt so gekonnt den Bogen zurück ins 20. Jh. zu den Werken von Horst Mi-
chalowski, Heinz Böhm und Herbert Somplatzki, die ebenfalls die lokalen Naturgegeben-
heiten in den Mittelpunkt rücken. 

Im sechsten Teil schließlich widmet sich der Autor den literarischen Reportagen und 
Erinnerungen an das verlorene Paradies. O. zufolge beschäftigen sich Literaturwissen-
schaftler nur selten mit dieser Art der Literatur, obwohl Memoiren eine wesentliche Ergän-
zung zu historischen Publikationen liefern, weil hier persönliche Erfahrungen mit einflie-
ßen und individuelle Meinungen zum Ausdruck kommen. Dabei beleuchtet O. jedoch nicht 
nur die Memoiren von Adligen wie Alexander Fürst zu Dohna-Schlobitten oder der Gräfin 
Dönhoff, die in ihrem Werk Kindheit in Ostpreußen das im 20. Jh. vorherrschende Stereo-
typ Ostpreußens als ruhige und von der Geschichte vergessene Region überwindet. Der Vf. 
setzt sich auch mit weniger bekannten Autoren auseinander, wie beispielsweise mit Klaus 
von Groeben, der in seinem Buch Im Dienst für Staat und Gemeinschaft seinen Eintritt in 
die NSDAP erklärt. Außerdem werden die Ostpreußen-Romane von Reinoß, Somplatzki 
und Braunburg, welche allesamt die Neuentdeckung des heutigen Masurenlandes themati-
sieren, einer gründlichen Analyse unterzogen. Ein in Ostpreußen-Romanen oft verwende-
tes Mittel ist dabei die mündliche Überlieferung, wie sie auch bei Surminski zu finden ist. 
Ebenfalls für dieses Genre typisch ist das Motiv des Besuches des eigenen Geburtshauses. 
Gerade Schriftsteller, die aus den ehemaligen deutschen Ostgebieten stammen, greifen 
häufig darauf zurück. 

Einige Seiten werden auch dem literarischen Schaffen von Horst Michalowski und Ar-
tur Becker gewidmet, bei deren Analyse die nationalen Aspekte und die Probleme der 
Migration, wie z.B. das Leben zwischen zwei Staaten, in den Mittelpunkt gerückt werden. 
Während Michalowski schon Ende der 1960er Jahre nach Deutschland kam und die Ent-
wicklung beider Staaten mitverfolgte, kam Becker mit seiner Familie erst Mitte der 1980er 
Jahres als Spätaussiedler. Beide fingen erst in der neuen Heimat mit dem Schreiben an, 
wobei sich Michalowski, der sich noch immer als Masure betrachtet, nostalgischen Erinne-
rungen an Ostpreußen hingibt, Becker dagegen, ob seiner eigenen Identität unsicher, die 
heutigen Schwierigkeiten von Migration und Integration beleuchtet. 

 O.s Abhandlung enthält außerdem sowohl biografische Eckdaten zu den Schriftstellern 
als auch eine kurze Zusammenfassung der Monografie in deutscher und polnischer Spra-
che. Indem sich O. des methodischen Werkzeugs der oral history sowie der „Erinnerungs-
orte“ bedient, gelingt ihm ein präziser Zugriff auf die analysierten Texte. Der chronologi-
sche und problemorientierte Aufbau des Buches erlaubt dem Leser ein zügiges Recher-
chieren nach für ihn relevanten Informationen. Somit dient die Publikation in Sachen Ost-
preußen-Literatur nach 1945 sowohl als gute Grundlage für Laien als auch als geeignete 
Referenzquelle für Enthusiasten und Ostpreußen-Profis. Eine insgesamt lesenswerte Mo-
nografie! 

Warszawa  Katarzyna Danilewska  
 

 
Gregor Ploch: Clemens Riedel (1914-2003) und die katholischen deutschen Vertrie-
benenorganisationen. Motor oder Hemmschuh des deutsch-polnischen Verständigungs-
prozesses? (Beiträge zu Theologie, Kirche und Gesellschaft im 20. Jahrhundert, Bd. 21.) 
Lit. Berlin u.a. 2011. 329 S., 7 Ill. ISBN 978-3-643-11364-1. (€ 29,90.)  

Based upon his 2007 dissertation for the Catholic theological faculty at the University 
of Vienna, Gregor P l o c h ’s new book compares how the Polish clergy and German ex-
pellee Catholic and political leaders grappled with the question of clerical jurisdiction in 
the ethnically cleansed former German territories of western and northern Poland. A prod-
uct of in-depth research in church archives across Poland and western Germany, it sheds 
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light on attempts from both sides to influence the Papacy’s position on the issue of whether 
the dioceses of the former German Eastern Territories should remain under the jurisdiction 
of exiled German bishops or be transferred to Polish ecclesiastical control. In so doing, it 
offers valuable evidence that political considerations were more influential than previously 
acknowledged in motivating attempts at reconciliation between the Polish and German 
bishops at the Second Vatican Council in 1965. 

On the surface, it could seem as though the question of clerical jurisdiction in the for-
mer German Eastern Territories was immaterial. Throughout the 1950s and 1960s, congre-
gations in most of these churches were composed of Polish-speaking immigrants from ar-
eas that had been inside the borders of interwar Poland, and Polish apostolic administrators 
functioned as their Ersatz-bishops. Apart from the so-called “autochthonous” population of 
Upper Silesia (an indigenous minority the regime had retained), scant few in the new 
Catholic congregations, much less the clergy, had memory of the traditions which 
dominated in the formerly German churches before 1945. At the same time, much as 
German expellee bishops asserted their legal right to keep their old titles, clergy exiled 
west of the Oder and Neisse rivers sustained virtually no contact with the physical spaces 
of their former sees, and their flocks were dispersed across East and West Germany, 
divided by the Iron Curtain, and (despite the circulation of pastoral letters) essentially cut 
off from their former pastors. 

The question of jurisdiction was therefore almost entirely political, and, as P. demon-
strates, tied to the highest levels of international diplomacy. If German bishops could still 
claim to be the spiritual fathers of dioceses they had not seen in years, even decades, then 
somehow the German political claim to the lost territories might yet retain some strength. 
As P. summarizes, political “representatives of the expellees asserted that the Pope would 
politically legitimize the events of the Expulsion [of Germans] if he were to fulfill the wish 
of the Polish episcopacy to recognize Polish religious administrators as the rightful clerisy 
of the former German lands, because he would be creating accomplished facts with the 
formation of Polish dioceses” (p. 13). A different take was presented to Rome by religious 
representatives of the expellees: the expellees could not bear to lose their spiritual home-
land as they had their physical one; they had to retain the archbishopric of Breslau in Ger-
many. Even in the late 1960s, expellee Catholic representatives kept up pressure on the 
Vatican, until finally in 1972 the Pope dissolved the German bishoprics and, in their place, 
appointed apostolic administrators, who retained seats on the German Catholic Bishops’ 
Conference until 1998. 

Meanwhile, the Polish clergy asserted that, if they failed to secure formal control of the 
new regions they were striving hard to integrate into the national church, they would lose 
political traction in an already oppressive environment. In 1962 alone, the communists 
took 171 measures against the Catholic church. If the regime (rather than the church) 
should somehow manage to achieve an understanding with the Papacy and secure Polish 
control of the former German dioceses, Poland’s Catholic hierarchs declared that the 
communists would thereby succeed in weakening church authority and win greater public 
approval. Of course, as P. admits, the Pope would not have taken any action without first 
consulting the Polish bishops (pp. 62-63), so it is unclear to what extent the church’s 
proclamation of apparently baseless fears convinced anyone of its position. 

The expellee lay activist Clemens von Riedel emerges in P.’s account as a case study. 
Trained as a master baker in Breslau, Riedel became a leading expellee politician (a mem-
ber of the Bundestag, 1957-1972 and European Parliament, 1965-1973), a regular advisor 
to leading politicians (such as the Federal Minister for Expellees, Refugees, and War-
Damaged), and a leading member of numerous expellee Catholic organizations, among 
them an advisory council to expellee bishops at the German Bishops’ Conference and the 
central organ of Catholic expellee groups (which he organized and led as speaker). In these 
and other responsibilities, Riedel influenced the German Catholic expellee leadership’s ap-
proach toward the Polish Catholic clergy and the Papacy. Though as late as 1990 he held 
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firm to his position that expellees had a right to return to the lost territories in Poland, he 
also engaged in dialogue with Polish clerical representatives. From the Polish side, 
important figures in P.’s account include Polish primate Stefan Cardinal Wyszyński and 
leading Wrocław cleric (later Archbishop) Bolesław Kominek, an Upper Silesian who 
personally initiated the bishops’ letters at the Second Vatican Council in 1965. 

Ultimately, P. features Kominek’s 1965 initiation of correspondence as more than just a 
conciliatory gesture: it was a political attempt to convince the German bishops to recog-
nize Polish jurisdiction in the former German territories. Riedel likewise appears as a con-
tradictory figure, pressing for border revision and Heimkehr at the same time that he 
sought to lessen political radicalization and emphasize Christian understanding with Po-
land. Thus, P. concludes, “the question of whether the two sides were led by pastoral or 
political motives can be answered with ‘both’” (p. 261). 

In a further section, P. taps into interviews and his own reminiscences as a native Upper 
Silesian to detail the Upper Silesian experience of migration to West Germany in the 
1970s and 1980s. A propaganda battle surrounded them from both sides: whereas expellee 
leaders categorized them as Germans, Polish bishops declared that they were not. As a re-
sult, P. concludes, “migrants felt membership in both homelands while at the same time 
distancing themselves from them” (p. 215). Their identities became locked between 
Germany and Poland, and a few even chose to return to Upper Silesia, though lengthy ex-
posure to conditions in Poland often led them to go back to Germany. 

P.’s study incorporates a great deal of archival material to make sense of a complicated 
story involving a wide cast of men. Perhaps as a result, the narrative is often repetitive and 
struggles to sustain chronological or thematic coherence. It can be hard to ascertain what 
happened when, by whom, and to what end, such that the reader can become lost in the 
details. Additionally, P. could have more specifically asserted from the outset that this is a 
work of political, top-down history. That is to say, because his sources seldom address 
how ordinary Catholic expellees thought about their former churches and religious practi-
ces, it is problematic to assume that they were greatly concerned about whether expellee 
religious hierarchs retained their old titles, or even that they desired to return to their lost 
Heimat at all. A perusal of expellee correspondence and priests’ musings in Catholic pas-
toral letters, for example, reveals next to no interest in (or even mention of) the question of 
German episcopal authority in the lost territories. By contrast, expellee priests and their 
flocks were obsessed with commemorating lost traditions, reminiscing about past celebra-
tions, and inquiring after the whereabouts and condition of missing members of the con-
gregation. 

On the level of high politics, however, P. succeeds in helping to sharpen the picture of 
what was at stake in the minds of German and Polish political and religious leaders when 
considering what might at first glance appear to be a trifling question of episcopal author-
ity. As he reveals, the battle to influence papal decisions about jurisdiction in the former 
German Eastern Territories even had the capacity to influence the course of German-
Polish reconciliation after World War II. 

Birmingham/AL  Andrew Demshuk 
 
 

Andrzej Walicki: Encounters with Isaiah Berlin. Story of an Intellectual Friendship. 
(Warschauer Studien zur Kultur- und Literaturwissenschaft, Bd. 1.) Lang. Frankfurt am 
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Nach etlichen Publikationen über Marxismus, Philosophie, polnische und russische 
Geistesgeschichte und Totalitarismus hat der polnische Historiker Andrzej W a l i c k i  nun 
ein Buch über seinen Freund und intellektuellen Förderer Isaiah Berlin geschrieben. Genau 
genommen, das verspricht bereits der Titel, ist es kein Buch über Isaiah Berlin, sondern 
eine Beschreibung der Begegnung und der Jahrzehnte währenden Freundschaft der beiden 
Männer, der Förderung W.s durch Berlin und dessen philosophische Arbeit. Einen großen 


